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Chapter Three: Oneness of Allah Regarding His 
Names and Attributes (Tawhid al-Asma@ wa al-Sifat) 


Preamble: The belief in Allah's Names and Attributes and Its 


impact on the Muslim 


3.1 Definiton and proofs. 

3.1.1 Definition. 

3.1.2 The proper method of establishing this belief. 
3.1.3 Proofs of this method. 


3.2 Practical examples in the light of the Qur'an and the Sunnah. 


3.3 Some principles regarding Allih's Names and Attributes. 
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Preamble: The belief in Allah's Names and Attributes and 


its impact on the Muslim 


Believing in Allah's Names and Attributes has enormous 
influence both on the soul of a Muslim as well as on his worship of 
the Lord (Allah). The impact includes that feeling he has in the course 
of his engagement in heart-related devotion to Allah, which makes 
him rely on Allah and be mindful of his physical and mental actions. 
He will also gain control of his thoughts; and thus, think only of what 
pleases Allah, and loves anyone or anything stnetly for His sake 
alone. His hearing and sight will all be in accordance with AJlah's 
commandments, and yet, he will be full of hope for Allah's Mercy and 
has a fair thought concerning Him. 

All these and other concepts relating to the belicf m the 
meanings of Allah's Names and Attributes cause one to offer both 
noticeable and unnoticeable acts of worship to Allah. Worshippers 
arc, however, not the same in this regard y and that is a favour of 
Allah which He bestows on whoever He likes. 

The preat impact of Allah's Name 4f-Ghaffar (the Oft- 
forgiving) for instance, mantfests in the love one has for Him, and the 
ccascless hope he shows for His Mercy. 

The impact of Allah's Name ‘Shadid al-‘lgah’ (The One who ts 
stcrn tn punishment} 1s so enormous that one would fear Him and 


never dare to break His laws. Similarly, al] other Names or Attributes 


f- Fhat is in the intensity of each worshiper's devation to his‘her Lord, (Transtator> 
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of Allah, based on what cach of them denotes, have tmpacts on the 
soul of a Muslim as well as on the level of his compliance with Allah's 
law. That further gives rise to hearty love for Allah: the basis of 
Muslim's happiness tn this world and the world to come, the key to 
every success, and the most valuable assistance one could pet 
regarding the worship of his Lord in the most accurate manner, The 
degree of such love for Allah determines how easy or tedtous the 
physical acts of worship become for a worshipper. 

Perfecting an act of worship or improving tL in accordance 
with the wish of Allah depends an the hearty love one has for Him, 
which is also contingent on knowing Him by Wis Names and 
Attributes. No wonder the Messengers of Allah worshiped Him most, 
since their love and knowledge of Him surpass those of any other 


human being. 
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3.1 Definition and proofs of the belief in Allah's Names and 
Attributes 
3.1.1 Definition: 

It is to beheve in any name of attribute ascribed to AI/ah, 
elther by Himself or by His Messenger (3), and to absolve Him from 
such names or attributes which He or Flis Messenger has declared as 
not befitting Flim (3€}. This also entails acknowledging the true 
meaning or indication of any divine Name or Attribute, as well as 


bearing in mind its impacts and implications on Allah's creatures. 


3.1.2 The proper method of establishing this belief: 

That is to believe absolutely and decisively in whatever term 
cither Allah or His Messenger has used to describe Him, with neither 
distortion, nor negation, nor subjecting such terms to descriptive 
designation (t.e. taésf) or anthropomorphic explanation (1.e. tarnrhif). 

Distortion means alteration or misrepresentation of something. 
and it is done in two ways: 

]- Literal or Physical distortion, by adding something to a 
word. deleting part of it, or changing a vowel sign tn it. An example of 
this occurs in the following Verse: 

Spo oral be Gah 
| Allah] the Most Gracious rose over the Throne, (Ta-Hi: 5}. 
Some people distort the word 'istawd (He rose over.,.} in this verse to 
mean istawla (He took possession of ...). 
The author of a/-Nanivvah fa well-known [ilerary masterpiece] thus 


commented saying, 
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Oba} Palo) ead FP coer aly Dag! Oy 
ay (21 ; ; 
The letter 'N’ which the Jews inserted", and the '1.""" being inserted 
ie ye é ; 
by the Jahmites’”’ are both additions to the revelation of the Lord of 


the (hrone" 


2- Abstract distortion, by twisting a word to mean something 
different from what Allah and His Messenger intended by if, An 
instance of this is the interpretation by some, of "Hand" with respect 
to Allah as either His Power or Blessing. Such a wrong interpretation, 
which conforms to neither religious nor linguistic rules. 

Negation or "Ta‘#l" in Arabic is to deny Allah's Attributes, 
such as a claim by some that He has no attributes at all. The difference 
between this and the earlier mentioned distortion fies in the fact that 
the latter involves substituting an Incorrect meaning for the already 
misrepresented word, while denial of the tntended or the correct 
meaning remains a common denominator in both. 

Takyif means subjecting the Attributes of Allah to human 
imagination in terms of how a certain quality of His could be. Some 
erring individuals or groups try to give descriptive explanation of 
Allah's Attributes and thus claim that His Hand, or His being above 
the Throne is in this or in that manner etc. This, indeed, is an undue 
claim, for the state of Allah's Attributes is known only to Him; it ts 


beyond what a human being can comprehend. 


|- Cf. cammentaries on ayahs $4 and 49 from surat al- Bagarah. (Transtator) 
2-1. (gmt pee! = 6S ginal, 
3- The Jahmites are those who deny Names or Attributes of Allah (46), (Translator) 
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Tamthil is to compare Allah (46) to His creatures, such as 
saying that He has hearing or face that are similar to ours. Far exalted 
is He above such a similitude. 

The correct method applicable regarding Allah's Names and 
Attributes has three fundamental rules, fulfilment of which is enough 
lo guarantee safety from any deviation in this respect. These are: 

]- Eliminating any anthropomorphic element in our conception 
of Allah's Qualities. In other words, none of Allah's Attributes should 
be likened to that of His creation, 

- Believing in any Name or Attribute ascribed to Allah etther 
by Himself or by His Messenger, in a manner that suits His Sublimity 
and Majesty. 

3- ‘To have no aspiration to comprehend the actual condition 
of Atlah’s Attributes, as it is impossible for a created betng to know 
this. 

True implementation of those rules indicates genuine 
establishment of fuith regarding the Names and Attributes of 
Almighty Allah, and in line with the principles laid down by the 


worthy scholars of Islam. 


3.1.3 Proofs of the Method: 
The Quranic proofs in this regard, and precisely, as related to 
the first of the above mentioned rules include: 
& And peel yay st aS 5H eS 
"There is nothing like unto Him, and He is the eviews the 


Seeing™. (al-Shara: 11). 
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This verse deplores resemblance of any kind between the 
Creator and what He has created, and yet ascribes hearing and sight to 
Him. The import therefore is that, although many creatures likewise 
possess the sense of hearing and the ability to see, in no circumstances 
could the Hearing or Sight of Almighty Allah be similar to those of 
His creatures. This is also applicable to all other Attnbutes of Allah 


(4é)}. One may read, for instance, the following verse where Allah (4%) 


says, 
MEAIKS (Boros, tet is Ge Ane peer we Oey 
au! BUS iS a al aul 3 S535 Ga G NaF gi Jp dill apis od $ 
F -cf = 
Sa at 
Tape hata, Ste 


Allah has heard the speech of the one who argues’ ' with you 
concerning her husband and directs her complaint to AllAh. And 
Alldh hears your dialogue; Indeed, Alldh hears and sees [all 
things], (al-Mujadilah: 15 

In his commentary on this ayah. Ibn Kathir mentioned a 
remark” made by “Aisha ce a 3) Who had said, "Praise be to Allah 
whose Heanng covers every voice. That woman [referred to in the 
avah above| has spoken to the Prophet (4%) while I was just in a comer 
of the house but could not hear their conversation. Yet Allah (3%) 
revealed a revelation which says, “Allah has heard the speech of the 
he 


ine who argues with you concerning her husband . 


Another Quranic proof in this regard 1s: 


l- ic, pleads. 

2- As reported by both Bukhari (in the Baok of Zawhid vol. xii p. 372) and Ahmad 
Gn al-VWiusned val, vip. 46). 

3- Ibm Kathir, af- Tafsir val. vis p. 41, 
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€ ICN SY BG > 
So do not coin similitudes for Allah, (al-Nahl; 74), Tabari said, 1.¢. "Do 
not assert similarities to Allah, nor set up equals for Him. Definitely. 
nothing is similar or identical to Him”. 


Ajlah has also said. 


Do you know of any who ts similar to Him? (Maryam: 65). 
That is to say, according to Ibn ‘Abbas (lege a ), "Do you know of 
any ¢o-equal or peer for the Lord"? 

In another verse, Allah (44) says. 

EIA eos Sb 

And there is no any equivalent to Him. tal-Ikhlas: 4). 
According to Tabari, this verse means, “Nothing resembles Him, and 
neither Has he got an equivalent nor anything comparable to Him". 

As for the proofs concerning the second rule, (i.e. Believing 
in any Name or Attribute ascribed to Allah either by Himself or by 
His Messenger), Allah =) hus said, 

Gey 4 SSL BG jm $5 a 26 ¥ a pl Y{ 43) =) 
bea ge 


Sst SS HE 5 Sy Si fle asi Vries i 


ie a a he 


$ Stare (55 Cite 3 wage 55 NG ch 5 AS 

Allah -there is no deity worthy of worship but He, the Ever- 
Living, Who sustains and protects all beings, Neither drowsiness 
overtakes him nor sleep. To Him belongs whatever is in the 
heavens and whatever is on the earth. Who is he that can 


intercede with Him except by His permission? He knows that 
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which is in front of them and that which ts behind them, and they 
encompass nothing of His Knowledge except for what He wills. 
His Kursi'’ extends over the heavens and the earth, and He is 
never weary of preserving them. And He is the Most High, the 


Most Creal. (a]-Bagurah: 255}. 


ff i” “ ~3 aienn eles = 4 - ries Ans *e “kh 
6 pe lot Shy CITI) gililly Vly SG! 5 
He [Allah] is the First and the Last, the Predominant and the 
Intimate, and He Knows all things. (al-Hadic: 3). 


sc? “i yr. A et sve 4.4 “A a at fu “<< v? s o ss 7 i ' <*% 442 * ot ' 
ry “2-4 <4 Apes 2 poe ot on : 
sl) 


Ads 
es | ae mil r ov ht? A ean at s at _* 
Dea) Spy) 2 met otal) Ld! ey al) atl mY] ad] 'Y 


' * } 
s 2 
! 
| 


a? are : y~ s ww Pe <? me | es -s “ 2 E “s ate 
4) yeael) te) GUed! Ail Ge lee? See Ss Ue al GS eee 


- 


= 3 


$2 BING ict C5 Oh GI 
He is Allah besides whom there is no deity worthy of worship, the 
One who Knows the invisible and the visible, and He is the 
Entirely Merciful, the Expecially Merciful. He is All&h besides 
whom there is no deny worthy of worship, the Savereign, the 
Holy, Who is free fram defects, the Keeper of Faith”. The 
Watcher over His creatures, the Almighty, the Compeller, the 
Supreme; glory be to Allah [exalted is He] above what they 
associate [with Him]. He ts Allah, the Creator, the Originator, the 
Maker of all shapes, His are the best Names. Whatever is in the 
heavens and the earth glorifies Him, and He is the Almighty, the 
All-Wise. (al-iashr: 22-2-4) 


l- Aurs? literally means chair, Allah's Agyesi is, however, different from His “Arsh 
(Throne), (Translator) 
2- i.e. wha confirms the missions of His Messengers, cf, Tafsir al-Sa‘dy, (Translator) 
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Proofs in this regard fram the Sunnah include a narration by 
Abu Hurairah (4), as reported by Muslim in his sahih' He said, 
"The Messenger of Allah (4) used to command us to reeite the 
following prayer whenever we arc about to slecp: 
Bb is JE yy bey spell ll yy ey yy Sl plod ey eagiliy 
SY il aghs A  e  3 gol OE silly Ly Hy ll Spey ces lly 
col y i Sete pl RU Cay cs MT eld Ly al gl Lge ele 
cpm ely ed ee call is LU yd meld UU! ally is Ud meld alla)! 
-( shi 
'O Allah! The Lord of the heavens, the earth and the magnificent 
Throne. Our Lord and the Lord of all things; the Splitter of the 
grain of corn and the date stone; the Revealer of the Torah, the 
frygyd (Gospel) and the Criterion (1¢. the Qur‘dn). I seek refuge in 
You from the evil of every living thing that You take hold of its 
forelock’”'. O Allah! You are the First, nothing is before You: You 
are the Last. after You there is nothing: You are the Predominant, 
and nothing is above You; You are the Intimate, and nothing is 
closer than You. Remove for us the burden of debt and relieve us 
from want’.” (Mfestin: 2713). There are many other textual proofs in thts 
regard. 
Concerning the third rule (To have no Aspiration of 
comprehending the actual condition of Allah's Attributes), the proofs 


include Alnughty Allah's saving: 


l- The &adtth compilatons af both Bukhari and Muslim are known as sahih, 
(Translator) 
2- te, You have perfect control over it, (Translator) 
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ee 2 i 


. sie 

f he wo, bee plant Ty a gale CS palms % 
He [Allah] knows all that is satan (hem and all that is behind 
them, while they do not encompass Him in knowledge. (T4-1a: | 10). 
A Muslim scholar has explained the meaning of this ayah by saying, 
"Human knowledge cannot envelop the Lord of the heavens and the 
earth; all sorts of comprehension regarding how exactly the Qualiues 
of Aah could be, should therefore be refuted", 

Some other Quranic proots in this respect include: 

’ = 8 yl Bweey Av Te SY + 
No vision perceives Him, hut He : panera all vision, (3i-An‘am: {43). 
Another scholar says in hts remark on the meaning of this verse, "This 
shows how perfect ts Allah's Majesty, and that He ts greater than all 
things. It further clarifies that. owing to the perfection of Hts 
Sublimity, He cannot be perceived in an encompassing manner. An 
cncompassing perception of something is more than the mere secing 
of that thing. Hence, Allah shall be seen in the hereafter but not in an 
cncompassing manner, just as one could know Him, but could never 
have a total knowledge of Him”. 

Every right-minded person should therefore realize that the 
extent the human intellect could go has a limtt. just as one's hearing 
and seeing abilities are not unlimited. Caring to know whatever ts 
beyond human comprehension, such as the actual condition of Allah's 
Attributes, 1s like taking upon oneself the desire to sce what ts behind 
a wall or to hear voices coming from a very far distance, using one’s 


natural faculues of hearing and sipht. 
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3.2 Practical examples on the topic, in accordance with 
the Qur'an and the Sunnah 

Proofs concerning Allah's Nnames and Attributes either tn the 
Glonous Book of Allah or the Srwmaah of His Prophet (3) are 
enormous. These have also been expressed in a variety of ways and 
contexts, and indeed, many of His Names and Attributes are 
mentioned if) both sources. Books and other academic works on this 
subject are also available, whatever we are going to mention in the 


following pages are. therefore, mere examples. 


A: NAMES 

Almighty Allah's Names include 'A/-Hayy' and 'Al-Qayyin'’, 
(The Ever-Living and the One who sustains and protects all beings) 
and both have been mentioned tn the Qur'an and the Sunnah. Allah 


Says, 


f “gp bene Sewer - fe 4 Ae e 

fe pyall life YY Gl bp 
Allah -there is no deity werthy of worship but He, the Ever- 
Living, Who sustains and protects all] beings. (al-Bagarah: 255). 


As tor evidence from the Sunnah, Anas bin Malik (.4) narrated 


saying, 
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AGO SCA ey Age y Amey aS bald hey eld be yy dle bo oll ae LS 
SHR NS ey eg Sa pled! aay Cat] ay YD ade GU iy SULT 5) gel 
Ame! Fs Lat cel eee) ais\ aly eS Maly : 5 se Mas ape we by al oY 

(cglael ay bee 13) y ile! 
"We were in a gathering with the Prophet (4), while 4 man was 
standing perfoming salah, After the man had bowed, prostrated and 
recited the Tashahhud’'' he supplicated saying, "OQ Allah! | beseech 
You in Your capacity as the One lo whom praise is due, There 1s no 
deity worthy of worship except You, the Originator of the heavens and 
the carth. O |Allah| the Mighty and Glorious, O [AH&ah] the Ever- 
Living. the Sustainer and Protector of all beings”. The Prophet (3%) 
then remarked, "This man has invoked Allah with the greatest of 
His Names. Whoever invokes Him using this Name, his 
supplication will be answered, and his request be granted”. (Hakim. 


[zy 
al-Mustadrak, hadith no. 1856 °}. 


Another name ts 4dt-Hamid (The Praiseworthy}. Allah says, 
Ls IGG 
And know that AllSb is Rich (Free of =a Praiseworthy. gi 
Bagarah: 267). 
Similarly, the Aadtth of Tashahhud as narrated by Ka’b bin “Lyrah 
serves as another proof here. According to the narrator, the Prophet 


{4} has taupht them to say, 


l- Tashakked is that special form af supplication, which ane recites during prayer 
in a sitting position after every two units (raka'ats}, (Transtator) 

2- A sahth haditt conforming to the Muslim's standard, said al-Hakim. al-Dhahaht 
also supported this view, 
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SL prety) ST hey prolyl Calne aS hat IT ley hast le La ll 
“O Allah! May Your blessing be upon Muhammad and the family 
of Muhammad, as it had been on [brahim and the family of 
Ibrahim. Indeed, You are Praiseworthy, Glorious". (Bukhari: 3370, 


Mfus fire, 3(Kb}. 


- Al-Rahmdn and Al-Rahim: {The Entirely Merciful and the 
Especially Merciful). 
Allah (48) says, 


“ - ? 


|AIl] praise is |due| to Allah, Lord of all beings. The Entirely 


v oe \# . se 
oN EC) ai ~ =) ot anol $B 


Merciful, the Especially Mierciful. (al-Fatihah: 2,35. 

It is also on record that on the Day of Audaibivyyah, when the 
reconciliation treaty between the Muslims and the Meccan polytheists 
was betng worked out, the Prophet (4%) ordered his scribe to write 
“Bismi Allah al-Rahman al-Rahim" (in the name of Allah the Entrely 


Merciful, the Especially Merciful)" | 


- Al-Halim {The Most Forbcaring): 
Allah says, 
/ ger se 


Indeed, He [Allah] 1s Most-Forbearing, PO a wns (Fatir: 41). 


[- Cf, Sahth Bukhari; 273 |. 
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As for proof from the Suanaf, Ibn ‘Abbas (tage al 75) reported 

that Allah's Messenger used to say cach time he was distressed, 
(.-phb | gland! ai) SY} alt 9) 
"There is no deity worthy of worship except Allah, the Most 


Gsreal, Most Forbearing..."". (Bukhari: 6345; Muslim: 2730). 


B: ATTRIBUTES 
Allah's Attributes include: 
- Ability or omnipotence (al-Oudrah): 

This is a personal (datz) Attribute of Allah, firmly established 
in both the Qur'an and the Sunuah. A dhati attnbute is any inherent 
Quality of Allah that is in no circumstances separable from Him. As 


for this Attribute “al-QOudrah", Allah (46) 7 
$45 i FRU OY 


Indeed, Allah is Able to do all things. on 20}. 

Also in the Summah, a tradition has it that ‘Uthman bin Abu al-‘As (4) 

complained, to the Prophet, of a certain ache he had been suffering in 

his body since he embraced Islam. Phe Prophet (4%) satd to him: 

ail! 3 jay 3 el) tN ye ame 1D USS ab! wa My oe ce MG ll le J ae) 
(ydlely del Me poe oe i lbs 

"Lay your hand on that part of your body where you feel pain 

and then say, ‘In the name of Alljh' -three times-, 'l seek refuge in 

the might of Allah and His Ability, from the evil of that which I 

am feeling and that which ] am wary of -seven times-". (Mfusiim: 


2202). 
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- Life (al-Hayah): 

Also a personal attribute and is derived from Allah’s Name 
‘Al-Hayy’ which has been mentioned earlier together with its proofs. 
- Knowledge (al-‘fim): 

Knowledge is another personal attribute for Allah duly 


confirmed in the Qur'an and Swanah. Allah says, 


And they cncompass nothing of His Knowledge. (ai-Bayarah: 255). 
From the Sunnaf, Jabir bin “Abdullah sug dill ae? y) Teported that 
Allah's Messenger (4%) used to teach them to say as part of the 
supplication for Istikharah’ 

(ve SAT yh SD phd! y cobadley pore! 5) magllly 
"Q Allah! [ ask You to choose for me the best jin accordance 
with Your Knowledge; and with Your Ability, | seek the 


capability |for such[". (8uthari: 6382). 


- Will, volition, ete. {af-/rddah): 

This is also one of Allah’s Attnbutes confirmed in both the 
Quran and the Sunnah. Allah's Will ts a fifty (act-related) attribute. In 
other words, 1t 1s counted among those attributes relating especially to 
His Volitton and Ability. Thus, whether He exercises such Qualities or 
not at any given time or situation depends absalutely on His Will and 


Volition. Allah says, 


l- we, the special supplication for seeking guidance fram Allah before making 
Important decisions or when one is in perplexing situations. (Transjator) 
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Coy Mer tet BS fe tt oe eA Bo ee eh, 8 Fy 
Lane 56) ks Asal pe ed peptic Cats Sal s2c5) 
“th 
H AA 435 He KS 


So whoever it is Allah's Will to guide He expands his breast to 
[contain] Islam, and whoever it 1s His Will to send astray He 
makes his breast tight and constricted, as if he were climbing into 
the sky. (al-An‘am: 125). 
Similarly, ‘Abdullah bin ‘Umar (ogee ai =»), reported that he heard 
Allah's Messenger (3) saying, 

ebbeel he Nyt Engel OS oe etal Gel Udo a gis abt ott 13 
“LY Allah wants to punish a nation, the punishment falls on all its 
members (indiscriminately), then on the Day of Resurrection, cach 


of them will be resurrected as per his/her deeds”. (Mfgusiint: 2879), 


- Highness or Being above (af-"Uluww) 
This, as well, is a personal (dati) Attnbute for Allah, firmly 
established in both the Qur'dn and the Sunnah. Allah says, 
#  iNig J} by Yao om! i 
Glorify the Name ef your Lord, the Most High. (at-A‘ta: 1). 
He has also described His ungels in another verse saying. 
& ary ot we Op % 
They fear their Lord aboeve them. (al-Nahl: 30). 
A hadith narrated by Abu Hurairah (&), which we have quoted carlier 


in this book, also contatns proof for this Attribute. The fadith says, 
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PB stig ct ay ld TE aly bt LUE cel Uy ail gl oy 
(ore Heget SN 92 _preold cel! Cail y as CAS gb peel 

"...© Allah! You are the First, nothing is before You. You are the 

Last, after You there is nothing. You are the Predominant. and 

nothing is above You, You are the Intimate, and nothing ts closer 

than You ...". (Afusdior: 273}. 

- His being over the Throne (a/-/stiwa’ ): 

Another act-related Attribute of AJJah, confirmed in the 
Glorious Book and the Sunnah. Allah says, 

4 GIZDE SY 
|Allah|] the Most Merciful rose over the Throne, ;Ta-Ha: 4). 

According to Qatadah bin al-Nu'man {-%}, Allah's Messenger 
{46} also said, 

(eds so IE 6S geil AUF ye abl Ed Uy 
"When Allah bad finished creating His creatures He rose over His 
Throne", (Dhahabi, af-"Uhoww hadith no. 119" 

The word “/stiwa™” in the Arabic language means: being 
above, ascension, rising up and settement. Allah's /stnva’, however, ts 
strictly in a manner that befits Hts Majesty. 

- Talk and Talking (a/-Aaldat): 

Talking, with respect to Allah, is a personal Attribute as far as 
the talking abslity itself is concerned, but an act-related one with 
regard to each and every Word spoken by Him. Allah (4%) therefore, 
speaks audibly whenever and in whatever manner He likes. The 
proofs establishing this Quality for Allah in the Quran and the Sunnah 


include the following: 


l- Fhe authors, al-Dhahahi, said, “Es narrators are reliable”, and the “edith was also 
recorded hy al-Khaiial in his book called ‘al-Surnnah’. 
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And to Misa (Moses) Allih spoke directly. "bas Nisa’: 16-4). 
Dy hig 5 5645 2G Gt eZ GY 
And when Masa came at the time and place We have appointed, 
and his Lord |AlM&h| spoke to him, he said, 'My Lord! Show me 
[Yourself] that I may look at You", (al-A‘raf: 143). 
Abu Hurairah (4) narrated that Allah's Messenger (4) said, 
ds I Ae oe le ely Lee el Gl ao! tw pe al Nad ow gay pl mari) 
(one Behe Ny SE LU dase yy AK ae) i ee 23! 
"Adam and Misa engaged in a debate, and the latter said, 'O 
Adam, you are our progenitor; you were the cause of our failure 
and our being driven out of Paradise'. Adam also responded, 'O 
Misa, Allah did select you to [receive the privilege of] being 
spoken to directly by Him, and He also wrote for you the Torah 


with His own Hand’ ..." (8ukhdri: 6614: Musiim: 2652). 


- Countenance or Face {al-Wajhu}: 
Allah's Face ts both personal as well as textual (khabariy” 
Atinbute, duly confirmed in the Qur‘dén and the Sunnah, Allah says, 
6 Bh 85 TNS 65 
And you do net spend except seeking the Countenance of Allah. 


(#]-Baqarah: 272}. 


[- Fhe Miaberi Atiributes of AM&h are those that the Miastims rely solely an textual 
evidence from ether (he Qur'an or the Sunnah for thetr confirmation or 
otherwise. Fhus, we must believe in such Attnbutes as long as there is proof for 
them, even if we fai! lo tind Jogicat justification for them based on our limited 
human imagination. (Transtator)} 
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i Asys Jou! + Os any ured 
And there will remain the Face of your Lord, Qwner of Majesty 
and Honour. (al-Rahman: 27). 
Jabir bin ‘Abdullah (age a 2) narrated edie 


Pa a % 


Je os SS illic Le iN fe SGD ji Jo fe AY oda CJ Uy 
C busi oe To ji e Set cA ye NB id thee y Sel oR 
Comal ha gilt Ju Go. Sob IN ‘Ju 

"At the revelation of this Qur‘dnic verse ‘Say. He is the [only One] 
who has power to send upon you punishment from above you", the 
Prophet (%) said, "I seek refuge in Your Face", Then Allah said, 
‘Or from beneath your feet', and the Prophet (%)} said, "I seek 
refuge in Your Face". Then Allah said, “Or to cover you with 
confusion in party strife”. [{ai-An‘am: 65)] and the Prophet (4) said, 


"|Anyway,| this is less |severe|". (Audhari: 7406), 


- The Two Hands (al- Yaddn): 
The two Hands for AIl&h (4€) wre also personal-textual 
aliributes, firmly established in the Quran and the Sunnak, Allah says, 
Es NS ES $2 Sa 
Rather, both His Hands are extended [in bounty]. He gives as Ele 
pleases. (4)- Ma'idah: 4). 
SELLE ORS SHE LUsI6 > 
He {Allah} said, 'O fis [Satan|! What prevented you from 
prostrating before that which | have created with My both 


Hands‘? (Sad: 75). 
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Proofs of this trom the Sunnaft include a fad@ith transmitted by 
Muslim on the authority of Abt’ Masa al-Ash‘ari (45) who quoted 
Allah's Messenger (3%) as saying, 

Br NA ce sd Me oy day 5 ig eee ee gd UY oot deny dt 01) 

(A phe preted elles 
Alldh stretches out His Hand during the night, so that people may 
repent for their shortcomings committed during the day. He also 
stretches out His Hand during the day, so that sinners may repent 
for a sins committed during the night. Until the sun rises in the 


west" fe LUusiim: 2759), 


- The Two Eyes (a/-'Ayndn): 

Allah's two Eyes as confirmed in both the Qur'an and the 
Sunnah, also constitute same of Hts personai-textual Attributes. Allah 
says, 

ares, 
In order that you [Miasal may be brought up under My Lye. (7s-Ha: 39). 
He also said to His other Prophet, Nth (3): 
Sl, AGH Soh 
And construct the ship under Our Eyes. (1d: 37). 
As for proofs from the Sunnah, a hadith narrated by “Abdullah bin 
‘Umar (lage al! 925) has it that Allah's Messenger (4%) said, 


[- The rtsing of the sun in the west is a major portent of the Day of Resurrection. 
(Translator) 
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ype) Ser ceed Shy caine State Uy gly pad dal OL Sle its Y al OY 

(Adie dae ae ots eed! pal 
"You are wel] aware of [the Qualities off Allah. Indeed, Allah is 
not one-eyed -the Prophet pointed to his own eyes fand then said]- 
The Masth Dayal (Antichrist) is deprived of his right eye; his eye 
looking like 4 protruding berry of grapes". (Aukhari; 7407; Musiio: 
2933). 


- Foot (4/-Oadam): 

Here ts another personal (dhati) Attnbute of Allah, in 
accordance with proofs from the traditions of the Prophet (4s). In one 
of those Aadiths narrated by Abu Hlurairah (4), the Prophet (45) said 
while speaking of an argument between Paradise and Hellfire, 
epck LW high Jad Jad Led J pit ale y lady Aig at ey ge ck UN id 

(-n- olame 3) Mga Sy py 
"As for the Fire, it will not be filled up until Allah puts His Leg. 
Then the Fire will say, ‘enough, enough, enouph' and at that 
moment it will become filled; with its different parts coming closer 
to each other". (Sukhari: $850; Mfuslim: 2846). 
In some other versions of the same Aadith which are also recorded in 
the books of Bukhéri and Muslim, the wording goes thus, 

Cee Nb Aald saa!) 

At that paint, Allah will put His Foot over it [Fire]". (Buthari: 4848, 
4849) Afraxlem. 2848}. 
Names end Attributes of All&h as mentioned in the Glorious Book and 


the Sunnah are innumerabic; the above mentioned ones are, therefore, 
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mere examples. Generally, every Muslim should see those Names and 
Alinbutes as belonging to Allah in a manner that suits His Majesty 
and Perfection, and state them as exactly as either Allah or His 
Messenger (45} has done in the Quran and the Sunnah. It ts 
indisputable that Allah knows about Himself more than any of His 
creation would know, Similarly, the knowledge of His Messenger (%) 
In this respect surpasses that of any other creature. The Messenger (%) 
is also the most sincere mentor, and the most fluent, eloquent and 
God-fearing person. Care must therefore be taken to avoid either 
denial of Allah’s Attributes or comparing them to those of His 
creation, for Nothing is like Him, and He is the All-Hearing, the 


All-Seeing. (al-Shiira: 11}. 
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3.3 Some principles regarding Almighty Allah's Names and 
Attributes 
a) Having a consistent approach to Allah's Attributes and His Self 
ir Essence 

By this, we mean that Allah is comparable to nothing in His 
Self, Atinbutes and Acts, Furthermore, since Allah's Self is 
undoubtedly real and unique, His Attributes, as confirmed in the 
Qur'an and the Susanah, must equally be real and incomparable Lo any 
other attributes. Hence, our approach to both issues must be one and 
consistent. 

As Allah's Self has never and ts not being disputed by any 
Muslim, this principle becomes strong evidence against anyone who 
denies Allah's Attributes tn spite of believing in His Self. If anyone 
should argue that he is rejecting those attributes with a view to avaid 
comparing Allah to His creatures, then the counterargument to that ts 
to say. ‘Why then have you ascribed to Allah a real self, while you 
also attribute selves to His creatures; doesnt that amount to 
comparison, based on your initial deduction’? However, 1f he claims 
-and certainly he would- that the self he ascribes to Allah ts quite 
different from those of His creatures, then we ask him to apply this 
on His Qualities as well. Allah's Self is indeed incomparable to any 
other one, but, similarly, His Attributes must also follow suit. 
Furthermore, tf the contender should exclaim that how can he believe 
in an Attribute of Allah when the actual description of such ts 
unknown to him’? The answer ts to say, Al] you need to do here ts the 
same as what you have done regarding His Self, in whitch you also 


beheve, even though you do not know how cxactly it is’. 
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b) Whatever is said regarding a particular Attribute must also be 
maintained with respect to the rest 

This also means being consistent in what one says concerning 
each of Allah's Attributes, in terms of affirmation or denial. This 
principle deals particularly with that group of people who believe in 
some of Allah's Attnbutes but disbelieve in others. [f anyone believes 
in some of Allah's Attributes such as Life, Knowledge, Ability, 
Hearing, Sight, etc., but raises objection to other Qualittes of His, such 
as Love, Satistucuon, Anger, ctc., claiming that these -unlike the ones 
he believes in- are mere metaphoncal terms. To such a person we 
should say, "These Attributes all belong to Allah, and there is no basts 
for treating part of them differently”. As you would ascribe to Allah 
certain attributes such as life, knowledge, ability, hearing and stpht 
without comparing them to similar qualities possessed by His 
creatures, you should also believe in the Love [for righteous acts for 
instance], Satisfaction and Anger which He has attributed to Himself 
without subjecting them to anthropomorphic explanation, or else you 


would be contradicting yoursell, 


ec} Allah's Names and Attributes are text-based 

Textual evidence from the Qur’4n and the Sunnah, rather than 
reasoning, are the only source for knowing Allah's Names and 
Attributes. Addition or omission of any Name or Attribute Js, 
therefore, unacceptable, for the human reasoning cannot know on its 
own whal the Almmyhty Allah deserves in this respect. Allah (3€) has 


said, 
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& Yiu | Kags KGa pal ata. 4 bod aby fp 
set do not pursue that of which you have no knowledge. Surely, 
the hearing, the sight and the heart - about all of those [you] will 
be questioned. (al-[sr@: 36). This has always been the method of the 
leading scholars of Islam. Imam Abmad c.! a*) said, “In no other way 
should Allah be descnbed other than the way He or His Messenger 
have described Him. The limits set by both the Qur'an and the Sunnah 
should not be exceeded”. 

In hts contnbution, another scholar reasoned that knowing 
something and subsequently being able to describe tt is possible 
through any of the following three ways: Having seen the object itself. 
or its like, or through a description of it made by one who knows tt. 
The source of our knowledge concerning Allah (3€}, His Names and 
Atinbutes ts confined to the third way, viz. the information we may 
have from someone who knows Him. No doubt, Allah's Knowledge in 
this regard comes first, followed by that of His Messengers to whom 
He has revealed and taught His messages. [t is therefore inevitable to 
stick to the divine revelation in knowing what is, and what is not a 
name or attribute of Almighty Allah. After all. we have never seen 
Him in this world so that we could describe Mim, neither is there 
something identical to Him thal we may use iis qualities to descnbe 


Him, Exalted and Holy ts our Lord. 


d) Allah's Names are all the most beautiful 


Allah's Names are al the peak of every beauty. He says, 


The Foundations of Faith 
SAE 4; 
And ta Allah belong the most beautiful [or best] Names, {a]-A‘raf 
180). This is so, because the bearer is Allah (4%), owner of the best and 
most honourable designation, whtle the Names themselves contain 
perfeet Qualities that are totally free from defect in whatever sense. 
The name ‘al-Hayy" (The Living) for instance, denotes a 
perfect and permanent ltfe with neither a beginning nor an end; a life 
that presupposes many other attributes of perfection, including 
knowledge, ability, hearing, sight, ete. 
The name af-'Afim (The Knowing) on the other hand, implies 
an impeccable Knowledge, free from any previous ignorance of 


subsequent forgetfulness. Allah says, 


§ SYD be VS 3D ke eh 

He [Misa] said, ‘The knowledge thereof is with my L.ord [kept] in 
a record. My Lord [Allah] neither errs nor forgets’. (4-H: 52 }. 
Such an extensive supernatural Knowledge that encompasses al] 
things both in summary and tn detatl, whether they relate to Allah's 
deeds or 1o those of His creation, He says, 
é SAB Ae 0G pei ZL mins Bp 
He (Allah) knows the deception of the cyes and what the breasts 
conceal. (Ghafir: 19). 

The beauty mn Allah's Names manifests itself in two ways; a 
single name may alone reveal this beauty, or when such a name forms 
with another one a befitting beautiful combination, and thus adding 


execllence to an already existing perfection. 
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For example, Allah often conjoins the names ‘a/-"Aziz' (The 
Almighty) and ‘a/-Hakim' (The All-Wise) to describe Himself in the 
Glorious Qur'an. Each of the two names denotes, separately, the 
perfect quality it naturally entails, which is might in the former, as 
well as wisdom and judicious deciston in the fatter. Phe combination 
of both names, yet indicates an additional excellent quality, as it 
reveals that Allah's Might is never dissociated from wisdom. Hence, 
His Might brings about neither injustice nor oppression, unlike some 
of His creatures, who are also mighty in the human concept, but may 
be led to sin by arrogance, and thus become unfair in their dealings. 
Similarly, Allah's Wisdom and Judgment are always characterized by 
His perfect Might, in contrast to prudence or judgment of any created 
being, which are not permanently free from inferiority. Allah knows 
best. 

At the close of this chapter. we would like to mentton some of 
the benefits that a Muslim may reap through adherence to this 
Important principle: beheving in the one and only God (Ah) and 
abstaining {rom associating partners with Him, whether in His 


Lordship, Divinity, Names or Attributes. 


l- A beheving servant of Allah gains the bliss of this life and the 
life to come. Rather, Faith itself is the pre-requisite for achieving 
felicity in both: hence, the level of one's belief in his Lord, His Names 


and Attnbutes determines his portion of such felicity. 
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2- Fhe most important factor of one's fear of Allah and his 
obedience to Him is that belicf he has tn Him, His Names and His 
Attributes. The more a person grows tn his knowledge of Allah the 
nearer he comes tn his approach to Him. He would similarly be more 
pious, devote more time und energy for the worship of his Lord, and 


be at farther distance from commifting sins or violating His rules. 


3- Another ripe fruit of thts fatth is the tranquillity, repose, security 
and puidance, which the behever enjoys both in this [fe and in the 
hereafter, Allah (48) says, 

SANG it Zo, YT ail BS or ter Sch (Fate St} ft 
Those who have believed, and whose hearts find rest in the 
remembrance of Allah. Truly, in the remembrance of Allah do 


hearts find rest. (3)-Ra‘d: 28). 


{- The reward of the hereafter is attainable only for people with 
sound faith. Anyone who believes in Allsh and has fulfilled the 
conditions of this behef, will be rewarded in the hereafter and be 
admitted into Paradise, the width whereof is as the width of the 
heaven and the earth. The bliss of Paradise 1s such that no eye or hear 
has cither seen or heard of its ke, and neither has tts picture come to 
a human mind, The believer will also be saved from Fire and its 
devastating punishment, and, above all, gain an everlasting pleasure of 
his Lord. Moreover, on the Day of Resurrection, he will enjoy locking 
at the noble Face of Almighty AIIBh in neither distress nor trying 


ordeal. 
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S- The belief in Allah reetifies our deeds and makes them acceptable 
to Him. Without Faith, all acts, no matter how various or numerous, 
are not acceptable to Allah, and shall be rejected, Allan (4€) has said, 
GoD IT g hy WE ES IE NAS 5} 
And whoever denies the jaith- his work has become worthless, and 


he will be among the etic in the aduninaet (Meee: 5) 


Faas. oe Oho \~“9- q72° “4 ost 


URE le IS 5i “pase gy gw a ay ee in i> 9 4s 
But whoever desires the [reward of the] hereafter and strives for 
it with necessary effort, while being a believer; tor such their 


effort finds fayour [with Allah}, (al-fsra’: | 9). 


G- Sound belief in Allah brings about compliance with the truth, 
both in theory and practice. It also prepares the believer to accept 
useful admonitions and eflective lessons. In addition, faultless 
disposition, good intention, initiatives for the performance of good 
deeds, shunning forbidden and abominable actions, as well as sticking 
lo commendabic behaviour, noble habits and uscful morals are also 


benefits of having sound Farth. 


7-  ~ Beltevers find in their faith a safe haven from what befalls them 
of evi] and sorrow, safety and danger, obedience and imsurgence, or 
any other form of the inevitable, In the days of happiness and 
contentment they resort io their belieT in Allah, praising and extolling 
Him, while they also utilize the blessing He has bestowed on them in a 
manner that pleases Him, During hard mes and in the case of any 


mistortune, they also have recourse to their faith, and console 
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themselves with it and the reward that usually comes in the aftermath. 
They also return io their faith whenever in fear or sorrow, and their 
hearts are thus reposed, their faith increases, and their reliance on 
Allah becomes greater. 

Equally, their belief in Allah serves as a retreat for them even 
as they do pious acts and are being guided by Allah to such. They, 
therefore, acknowledge His favour on them, aspire to complete the 
acts, and beseech Allah to grant them steadiness and persistence in 
performing the same and make them acceptable to Him. They equally 
resort to their faith in Allah when they commit any sin, and quickly 
repent and get themselves purified of whatever evil or taint involved. 
Thus, we see that true believers resort to their belief in the one and 


only God (Alfah) in all their actions and conditions. 


8- Knowing Allah through Hts Names and Attributes culminates in 
developing hearty love for Him. The reason is that Allah's Names and 
Attributes are absolutely perfect, while perfection and excellence are 
nalurally beloved to the human mind. When the heart is full of love 
for Allah (48), the limbs will be readily prepared to embark on pious 
acts, and the wisdom behind the creation- which ts to worshtp Allah 


alonc, thus becomes a reality. 


9- Understanding the Names and Attributes of Allah paves the way 
for a strong belief in Him as the only God who controls the affairs of 
the creation, Phis will also result tn sincere reliance on Him in the 


course of striving for worldly or religious benefits, And in that lic 


14] 


The Foundations of Faith 


mans success and prosperity, for whoever puts his trust in Allah, He 


will be suffictent for Him. 


10- The lhsa of Allah's Names and the knowledge thereof are the 
gateway to all other aspects of knowledge. Usually, the fleld of any 
knowledge is either a creation of Allah and His commandment, or 
something He has made or prescnbed. Allah's commandment and 
creation stem from His most beautiful Names, and are so co-related 
that one is a requisite for the other. Whoever accomplished the isa’ of 
Allah's Names in the best humanly possible way, has, therefore, 


mastered all branches of knowledge. 


l- The word jhsa@ literally means counting and memorization of something, But 
whenever uscd in relation to Allah's Names, 3! further involyes believing tn those 
Names or Attohutes, and acting in line with their connotations, (Transtator> 
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